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THE LOCATION OF THE FARNBAG FIRE, THE 
MOST ANCIENT OF THE ZOROASTRIAN FIRES 

A. V. Williams Jackson 
Columbia University 

1. General Divisions of the Sacred Fires in Avestan and Pahlavi 

Among the sacred fires of Zoroastrian antiquity, as reflected 
in the Avesta and clearly portrayed in the Pahlavi literature of 
Sasanian times, there seem to be three which stand out as most 
holy and most ancient. 1 According to a special grouping they 
represent a threefold division of the sacred element, corre- 
sponding to the social division of the community into three classes, 
priests, warriors, and laborers. 

This threefold classification, based on the social 
order, — as contrasted with a fivefold division of 
fire according to its manifestation and place of origin (namely, 
light of heaven, bodily warmth, heat in trees and plants, lightning, 
and the altar-fire, for example, Ys. 17. 11; Bd. 17. 5; Ztsp. 11. 
5-8) — is foreshadowed in the Avesta (Sir. 1. 9; 2. 9) and is often 
referred to in Pahlavi literature. 2 

The names of these three specially sacred fires, 
which undoubtedly had separate temples dedicated to their service 
from the earliest times, are given in Pahlavi (though with varia- 
tions in spelling) as follows: 1. Atar6 Farnbag (or -bag), the fire of 
the priests; 2. AtarS Gushnasp, the fire of the warriors; 3. Atar6 
Burzln-Mitro, the representative fire of the laboring class. Thus 
among other Pahlavi passages may be cited Denkart (9th century 
A. D.) 6. 293, the text of which I here transliterate, retaining the 
'Huzvarish' (or AuzvariSn) Semitic forms when they occur in the 
text, and transcribing them in general according to the traditional 
manner of reading, but adding in parentheses ( ) the corresponding 
Iranian equivalents. 

'Compare Yasna 17. 11; Slroza 1. 9; 2. 9; Bundahishn 17. 5-8; Zat- 
sparam, 11. 8-10; and see other citations below; consult also the references 
to Pahlavi works, Arabic and Persian texts, and the writings of modern 
authorities, including Darmesteter, referred to in the footnotes to Jackson, 
Zoroaster, pp. 98-100. 

* Cf. Darmesteter, Le ZA 1. 149-157. 
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Dk. 6. 293. Ataro I Farnb&g pavan (pa) asravanan gas 
karto yegavimunet (estet); va Ataro I Gusnasp pavan (pa) artes*- 
taran gas karto yegavimunet (estet); va Ataro I Burzln-Mitro pavan 
(pa) vdstryosan gas karto yegavimunet (estet). 

' The Fire which is Farnbag has made its place among 
the priests; and the Fire which is Gushnasp has made its 
place among the warriors; and the Fire which is Burzln- 
Mitro has made its place among the agriculturists.' 3 

2. The Location of the Three Oldest Fire-temples 

When making the first two of my four journeys through Persia 
I was able to identify with considerable accuracy, I believe, the 
site of the second and third of these fires, namely that of the 
warriors and that of the laboring class. Thus, the seat of the 
great fire temple Atar Gushnasp, that of the warriors, was shown 
to be located (as Rawlinson foresaw) among the ruins of Takht-i 
Sulaiman, midway between Ummiah and Hamadan, which I 
visited in 1903 and described with full references in Persia Past 
and Present, pp. 124-143. The location of the Mithra fire, that 
of the laborers, I identified with reasonable certainty, in 1907, 
as being near the village of Mihr, half-way between Miandasht 
and Sabzavar on the Khurasan road to Nlshapur, and gave a 
detailed account of the probable situation in the volume From 
Constantinople to the Home of Omar Khayyam, pp. 211-217. 

There still remained open, however, the question of the location 
of the Atar Farnbag, the fire of the priests. 

3. The Farnbag Fire in particular 

This sacerdotal fire was probably the most ancient and cer- 
tainly the most venerated of the holy fires in Iran, because it was 
.the earthly representative in particular of the Avestan Atar 
Spinista, 'Holiest Fire' (Ys. 17. 11), which, according to the eom- 

3 Dk. 6. 293, text ed. D. D. P. Sanjana, The Dinhard, vol. 12, p. 11-12; 
tr. p. 12, Bombay, 1911; cf. D. M. Madan, Pahlavi Dinhard, vol. 2, p. 536, 
Bombay, 1911. On this same threefold division according to the social classes, 
see also the Pahlavi work Karnamak-t-Artakhshir-i-Papakan, 1. 13, ed. 
D. D. P. Sanjana, pp. 3-4 (text), p. 3 (transl.), Bombay, 1896; ed. E. K. 
Antia, p. 3 (text), p. 4 (transl.), Bombay, 1900; id. p. 4, n. 8 (citation from 
the 'Afrin-I-Hamkare' in the Iran. Bd.). 
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mentary of the Pahlavi version of the Avesta, Phi. Ys. 17. 67 
[ = 11], 'is the one (burning) in Paradise in the presence of Ormazd 
in a spiritual state,' zak (o) I den (andar) Garotmdn pes I Auharmazd 
pavan (pa) menoklh yegavlmunet (estet). i The name of this 
priestly fire, it should be furthermore noted, appears in Sasanian 
and later Persian times either as Farnbag, Froba, or as Khurrad, 
Khurdad, 6 these two sets of forms being respectively a corruption 
of a theoretic Avestan form *Hvareno-bagha or of *Hvareno-dSta, 
that is, the fire 'of the Glory (x"armah-) Divine,' 6 or the fire 
'Glory-given' — see Darmesteter, Le ZA 1. 153, and Jackson, Zor. 
p. 99. 

In the last-mentioned volume (Zor. p. 99, n. 4) I noted from the 
Indian recension of the Bundahishn, 17. 5-6, the tradition 
that this famous fire existed as early as Yima's reign, having been 
established in the Khorasmian land, or east of the shore of the 
Caspian Sea, and was removed by Vishtasp to Kabul. In other 
words, according to the reading and interpretation of the Pahlavi 
name 'KavuF as Kabul in the texts of the Indian Bundahishn 
then available (and adopted by Dr. West in his translation, 
SBE 5. 63), the fire was removed southeastward into what is 
now the province of Afghanistan. At the same time, however, 
I observed that Darmesteter, Le ZA 1. 153-154, gave reasons for 
believing that it was not removed eastward but to the southwest 
of Iran, to a locality in the province of Fars, or Persis Proper, 
especially on the authority of some Arab-Persian geographical 
writers. On the whole, at that time (1899), in favoring the view 
that the noted pyraeum was located at Kabul, I followed, though 
with some reserve, the tradition in the current editions of the 
Indian recension of the Bundahishn by Westergaard and 
by Justi (afterwards by Unvalla), and the translation by West. 

Upon returning from the American Relief Commission to Persia 



« Cf. also Ztsp. 11. 1, 2, 6; Dk. 7. 3. 73, 75, 78; likewise Bd. 17. 1, 3, but 
on the misplacing of the attribute spSnist in the latter see Darmesteter, 
Le ZA 1. 150, and Windischmann, Zor. Studien, p. 88; cf. furthermore, West, 
SBE 5. 61, n. 2. 

6 On the variety of spellings in the texts see West, in SBE 5. 63, n. 3; 
Darmesteter, Etudes Iraniennes, 2. 83-84. Throughout the present article 
the transliteration as Farnbag (with long a) has been adopted unless there 
were special occasion to draw attention to a textual reading -bag (with 
short a). 

6 More literally, 'the Glory (which is) Divinity'. 
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in 1918-19, I had occasion to take up the entire matter again in 
the light of the Iranian recension of the Bundahishn, the 
so-called 'Great Iranian Bundahishn/ which had meanwhile, 
become accessible to me in the photo-zincographed facsimile of 
the TD manuscript, edited by T. D. Anklesaria and his son 
Behramgore T. Anklesaria, Bombay, 1908. It is the purpose, 
therefore, of this paper to review the whole subject of the Farnbag 
Fire and present all the data that I have been able to gather from 
Zoroastrian and Muhammadan sources in regard to the question 
of its location. 

4. The Statements in the Pahlavi Bundahishn regarding the 
Location of the Farnbag Fire 

Assuming, as above explained, that the Farnbag Fire of the 
sacerdotal class is the earthly representative of the Atar Spanishta, 
or 'Holiest Fire,' of the Avesta, I shall take up the most important 
Pahlavi passage relating to it, which is found in the Bundahishn, 
giving it first (a) in the Indian recension and second (b) in the 
divergent Iranian recension, and then (c-r) shall add a general 
discussion of the subject, drawing from other sources as well. 7 

a. Indian recension of Bundahishn 17. 5-6 

(Principal variations from the Iranian recension are indicated by 
spaced letters) 8 
Bd. 17. 5-6 (Ind. rec). Va Yim den (andar) xutdlh hamdk 
kdr pavan (pa) aiyyarih [l] valmansdn (osdn) kola (har) si ata$~ 
avlrtar hart; az-as Ataro Farnbag vol (avo) dat-gas pavan (pa) 
gadman (khurah)-homand kof l pavan (pa) Xvarazm yetibunast 
(niSast) yegavimiinet (Sstet). Mun (ka)-sdn Yim bard (be) kirlnet 9 
gadman (khurah) I Yim min (az) y adman (dast) I Dahdk Ataro l 
Farnbag boiet. Den (andar) xutdlh Vistdsp Malkd (Sdh) 

7 On the general characteristics of the Indian and the Iranian recensions of 
the Bundahishn see West, Pahlavi Literature, in Geiger and Kuhn, Grundriss 
d. iran. Philologie, 2. 91-102; Anklesaria, Bundahishn, Introd. pp. xxix-xxxvi. 

8 The following texts of the Indian recension have been compared— N. L. 
Westergaard, Bundehesh, p. 41, Copenhagen, 1851; F. Justi, Der Bundehesh, 
p. 41, Leipzig, 1868; M. N. Unvalla, The Pahlavi Bundehesh (lithographed), 
p. 48, Bombay, 1897; Pazand text, ed. E. K. Antia, Pazend Texts, p. 81, 
Bombay, 1909. For the text of the Iranian recension see below. 

» The reading kirlnet 'sawed' is the correct one, see note 12 below. 
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pavan (pa) petdklh min (az) Den az Xvdrazm vol (and) rosan kof 
pavan (pa) Kavuli stan 10 KdvuV I mata (deh) yetlbunast 
(nisast), cigun kevan (nun)-ic n tamman (and) kalrunet (manet). 

' And in the reign of Yim every action was more fully per- 
formed through the assistance of all these three fires; there- 
upon the Fire Farnbag was established at the lawful 
place [i. e. temple] on the glory-having mountain which is in 
Khvarazm. When they sawed Yim in twain, 12 the Fire 
Farnbag saved the glory of Yim from the hand of Dahak. 13 
In the reign of King Vishtasp, upon revelation from the 
Religion, it was established out of Khvarazm, upon 
the shining mountain in Kavulistan, the district of 
K a v u 1 (Kabul), 14 just as it there even now remains.' 

Two deductions may be made so far as the Indian recension is 
concerned : — 

The first is that the Farnbag Fire was originally located in 
Khvarazm. This is also in accord with the statement of the 
Pahlavi Selections of Zat-sparam, 11. 9: 'The place of the Fire 

10 There seems to be no doubt in the reading in the Indian recension of 
the Phi. text Kavlstan Kavl; the Pazand text (ed. Antia, p. 81) has 
Kavalstan Kari dez — the last two words (instead of Kabul) being noteworthy 
in connection with the reading of the Iranian recension, as discussed further on. 

11 So rightly (Phi. kevan or kanu) in Westergaard, Unvalla, as against 
Justi's text knpc; the Pazand (ed. Antia, p. 81) has nunci. 

12 This is the best reading and rendering of the text (Phi. karlnet), just as 
in Bd. 1. 5, Spltur sak (ano)-l yehevunt (bud) levaiman (ava) dam (? Wg. p. 
77, 1. 9) Dahak Yim bard (be) kinnet, 'Spitur was he who, along with the 
creature (?) Dahak, sawed Yim in twain.' See also Justi, Bund, transl. pp. 
23, 44. The allusion (as was emphasized by Darmesteter, Etudes Iraniennes, 
2. 70, 84, Paris, 1883) is to the well-known Iranian tradition, as old as the 
Avesta (Yt. 19. 46, Spilyunm Yimokdranljm) that Spityura, the false brother 
of Yima, together with the monstrous tyrant Dahaka sawed Yima in two. 
See also Firdausi, Shdh-ndmah (ed. Vullers) 1. 34, Dahak b-arrah mar ura 
ba-du nlm kard, 'Dahak with a saw cut that one (Jamshld) in two halves'; 
cf. also Mohl, Livre des rois, 1. 47. 

" In the somewhat mythological account given in the Avesta (Yt.19.47-51) 
of the struggle between the Fire and Dahaka and Spityura, who sawed Yima 
in twain, the 'Glory' (X'arsnah) when saved by the Fire expands as far as 
the Sea Vourukasha (i. e. Caspian), thus pointing to the fact that it was 
originally associated with the Khorasmian region. 

" The reading Kavul (Kabul) is correct, see n. 10 above. For a late Rivayat 
tradition associating a portion of the Khordat (Farnbag) fire with Kangra 
in India, see Darmesteter, Le ZA 1. 154. 
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FarnbSg was formed on the Gadman-homand ('glorious') mountain 
in Khvarazm.' 15 It agrees likewise with the Iranian Bundahishn, 
cited below, as well as with the traditions, quoted further on, 
from the Arab-Persian sources. It should be remarked, moreover, 
that the designation 'glorious {gadman-homand) mountain in 
Khvarazm,' which is found equally in the Iranian recension below 
and is taken by Dr. West (SBE 5. 63) as a proper name, refers to 
the mountain being resplendent through the illumination of the 
sacred fire, as does also the 'shining (rosan) mountain in Kavul- 
istan' to which it was removed, although the name and place 
of the latter are quite different in the Iranian recension. 

The second deduction is that the Indian version regards the 
fire as having later been transferred to the region of Kabul, 
although some reasons will hereafter be noted for raising the 
question whether the Indian text, with Kavulistan and Kavul, 
may not be due in part to a misreading of an older Iranian arche- 
type. However that may be, it is proper, before proceeding 
farther, to give support for the Indian claim of the removal of the 
fire to Kabul. 

One argument in support of it may be drawn from the fact that 
an old Pahlavi legend regarding the immortal hero Keresasp 
(Av. Kdwsaspa), who had once sinned by perpetrating an act 
against fire, associates his name in part with Kabul, while in the 
Avesta itself also, in Vd. 1. 9 (33-36), Keresaspa is mentioned 
in connection with the region Vaekarata, for the Pahlavi version 
which gives Kapul, i. e. Kabul. 16 This old Pahlavi legend regard- 
ing Keresasp's affront to fire and his consequent punishment after 
death is found in Dk. 9. 15. 1-4, being briefly summarized from 
the original Avestan Sutkar Nask, and is given with fuller details 
in a Pahlavi Rivayat which in some manuscripts precedes the 
Datistan-l Denlk. According to this tale the soul of Keresasp, 
when barred entrance into heaven by the outraged fire, makes 
appeal to Ormazd and to Zoroaster, as intercessor in his behalf, 
beginning his plea with: T have been a priest of Kapul(f)' i. e. 
Kabul — aegh (ku) Kapul (f) aerpato but homanam (am). 17 But 



15 See Ztsp. 11.9, tr. West, in SBE 5. 186. 

18 Besides Vd. 1. 9, Keresaspa is mentioned in the Avesta also in Ys. 9. 
10-11; Yt. 5. 37-38; 13.61,136; 15.27-28; 19.38-44. 

"See West, in SBE 18. 373, and the text ed. B. N. Dhabar, The Pahlavi 
Rivayat accompanying the Dadistan-l Dunk, p. 67, Bombay, 1913; and con- 
sult especially the references to the whole Keresaspa legend in Darmesteter, 
Le ZA, 2. 626, n, 58, 
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there is some uncertainty as to the textual reading, which is 
written Kdpur (not with the usual sign for I, and with a long w) ; 
and another reading of the characters as Kaj li, meaning 'would 
that I' had been a priest, has been suggested, which accords with 
the Persian version which has has ke, 'would that,' altering the 
rest of the sentence to match this. 18 There is, moreover, no 
actual reference to the Farnbag Fire by name, though it may be 
implied. So this argument for Kabul as a whole is not entirely 
convincing. 

The second point that may be urged in favor of viewing the 
transference of the Farnbag Fire southeastward from Khwarazm 
is found in the fact of its association with PeshyotanQ (Av. 
PdSotanu), the immortal son of Vishtasp and ruler of Kangdez, 
which was somewhere in the eastern region. 19 According to the 
Pahlavi Bahman Yasht (Byt. 3. 29, 30, 37), PeshyotanQ will appear 
at the final millennium and celebrate the worship 'of the Gadman- 
homand ("glorious"), which they call Roshan5-kerp ("luminous 
form"), which is established at the lawful-place (dat8-gas, i. e. 
temple) of the, victorious Farnbag Fire.' 20 This celebration will be 
accompanied also by the ritual worship of the other two most 
sacred fires, Gushnasp and Burziri-Mitro. Dr. West (SBE 5. 
227 n. 1) saw in the passage quoted an allusion to the removal of 
the Farnbag Fire from the 'Glorious' mountain in Khvarazm 
to the 'shining' mountain in Kavulistan, of Bd. 17. 5, 6, above 
cited. In the text itself, however, there is no actual mention of 
Kabul, any more than there is of the locality of the other two fires 
which co-operate; nevertheless PeshyotanQ, ruler of Kangdez, 
belongs more particularly to Eastern Iran as does also in general 
his father Vishtasp. 

18 See Dhabar, op. cit. p. 66, n. 8, and cf. West, op. cit. p. 373, n. 5; on the 
Persian version also see E. K. Antia, The Legend of Keresaspa, in Spiegel 
Memorial Volume, p. 94, Bombay, 1908. 

"Various conjectures have been made regarding the locality of Phi. 
Kangdez (Av. Kanha, Pers. Gang-diz); for example the region of Taehkend 
has been suggested by F. Justi, Beitr. z. alien Geog. Persiens, 2. 20-21, Giessen, 
1869-1870 (Marburg Univ.-program); cf. W. Geiger, Ostiranische Kultur, pp. 
52-54, Erlangen, 1852. The territory of Bukhara, or even Khiva, has been 
proposed by Darmesteter, he ZA 2. 380, n. 70. It would be fanciful to guess 
Kunduz, east of Balkh in Afghanistan, because of the spelling. 

20 See text and transliteration of Byt. 3. 29, ed. K. A. D. Nosherwan, The 
Pahlavi Zand^-Vohaman Yasht, pp. 17, 20, Bombay, 1900; and cf. translation 
by West, in SBE 5. 227. 
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Thus much having been said in favor of the removal of the 
Farnbag Fire to Kabul, on the testimony of the Indian Bunda- 
hishn, we may now turn to a quite different statement on the older 
authority of the Iranian Bundahishn. 

b. Iranian recension of Bundahishn 17. 5-6 

(Principal variations from the Indian recension are indicated by 
spaced letters) 21 

Bd. 17. 5-6 (Iran. rec.). Va Yim den (andar) xutmh-l hamdkd 
k&r pavan (pa) alyydrih-l valmansano (osan) kola (har) si dtdis 
avlrtar ha mat 22 karlo; az-ai$ Ataro G adman (Khurah) vol 
(av6) I ddto-gds pavan (pa) gadman (khurah) -homand kofd pavan 
(pa) Xvarazm niisastd. Amat(ka)-Sano Yim bard (be) kirlnetd 
gadman (khurah) I Yim min (az) yadman (dast) I Dahdkd Atard 
Gadman (khurah) bozenet. Den (andar) xutMlh Vi&tdspd Malkd 
(Sdh) pavan (pa) petaklh min (az) Deno min (az) Xvarazm val 
(avo) rosand kof- i Kavdrvand? 3 Kdro matd (deh) vaSt(f) u 
niSdsto-homand, cigun kavan(nun)-ic tamman (and) katrunSt 
(mdnet). 

It will be observed that a large part of the Iranian recension of 
Bd. 17. 5-6 is the same as the Indian version transliterated and 
translated above, except that the fire is called Atarfi Gadman 
(Khurah), 'Fire of Glory,' which is only another way of saying 
AtarS Farnbag, 'Fire of the Glory-divine' (according as the Semitic 
or Iranian designation is chosen) ; and both recensions agree that 
the fire was originally in Khvarazm. But in the latter part of the 
passage there is a very noteworthy difference in the Iranian 
version regarding the place to which the fire was removed. In 
contradistinction to the Indian Bundahishn, which locates the 
transferred fire 'upon the shining mountain in Kavulistan, the 
district of Kavul (Kabul),' the Iranian Bundahishn says: 

'In the reign of King Vishtasp. upon revelation from the 
Religion, it became established out of Khvarazm, on the shin- 
ing mountain of Kavarvand ("vaporous") in the 
Kar district, just as it there even now remains.' 

21 See text ed., in photozincograph process, by T. D. Anklesaria with intro- 
duction by B. T. Anklesaria, The Bundahishn, being a Facsimile of the T. D. 
Manuscript brought from Persia, pp. 124-125, Bombay, 1908. 

28 So ms. adds hamal, 'always'. 

23 So the Pahlavi word k n am n d is to be read. See below. 

24 So at least it seems that this and the following word are to be read. 
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The old local name of the mountain, which became illuminated 
when the sacred fire was transferred to it, I decipher from the 
original Pahlavi script (k n am n d) as Kavarvand, — the Pahlavi 
sign for v and n being the same — and suggest connecting it with 
Mod. Pers. kavar, 'vapor, mist which appears in summer nights,' 26 
and comparing the common suffix -vand (-vant), 'possessing', in 
such mountain-names as Revand (Av. Raevant), Arvand or Alvand 
(Av. Aurvant), Damavand, and Skt. Himavant. 26 

The next point is to identify the 'Kar district,' or town, indi- 
cated by Phi. Kar 6 matd (deh) of our Iranian recension, where 
the fire was located on the Kavarvand mountain. The photo- 
zincographed copy of the text plainly reads Karo matd, and it 
should be particularly noted that the Pazand version even of the 
Indian Bundahishn, ed. Antia, p. 81, as remarked above, p. 85, 
n. 10, also gives Kdri dez (although preceded by Kdvalstan, which 
in itself may have been due to some original misreading of the 
obscure Kavarvand, unfamiliar in India, as previously hinted). 
I do not know the source of Darmesteter's reading (Le ZA 1. 154) 
Karikan matd, 'le pays de Karikan,' regarding which he adds, 
'le pehlvi Karikan serait en persan Karyan' ; but he was certainly 
on the right track when he went on to suggest that the place was 
to be identified with Kariyan in Fars, celebrated for its sacred 
fire which had been transported there from Khvarazm, as reported 
by Mas udl, 4. 76, cf. Yakut, p. 471. 

Kariyan 27 is the name of a small town and district of the old 
province of Fars, being located about ten miles southwest of 

86 See F. Steingass, Pers.-Eng. Did. p. 1057a. The place is n o t to be con- 
fused with Kavar or Kuvar, a town southeast of Shlraz, although that is 
also in Fars, cf. Le Strange, Lands of the Eastern Caliphate, p. 253, Cam- 
bridge, 1905. It should be added that a Mod. Pers. paraphrase of Avesta 
Siroza 1. 9 (cited by Spiegel, Av. Uberselzt, 3. 199,' n. 2, Leipzig, 1863; id. 
Convm. iiber d. Av. 2. 697, Vienna, 1868) places the Adar Fra or Farnbag Fire 
'on the mountain Kankarah' (bar kuh-i Kankarah), the interpretation being 
evidently due to a misreading of Phi. Kavarvand. Cf. furthermore Hoffmann, 
Auszuge, p. 285, n. 2239. 

26 Possibly Damavand (judging from various spellings, Armen. Dwnbamnd, 
Arabic Dumbavand beside Damavand and Dabayand, and a Pazand translitera- 
tion as Dumavand, in Paz. Jamas-pi, ed. Modi, pp. 67, 114; cf. also Marquart 
Eransahr, p. 127) may be derived from an original Av.*dunmavant, 'having 
vapor'. So I find Salemann, in Grdr. iran. Phil. 1, p. 266; but this is 
opposed by Bartholomae, AirWb. s.v. dunman, col. 749. 

27 On such formations in -an see Noldeke, Gesch. d. Pers. u. Araber, aus 
Tabari, p. 112, n. 1. 
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Juwaim (Juwun), roughly midway between Siraf (Tallin) on the 
Persian Gulf and Darabjird in the interior, or again inland between 
Jahram and Lars, and is still marked on modern maps as approxi- 
mately situated between lat. 28° 1' and long. 53° i', not far from 
Harm. 28 According to the medieval Oriental geographers it was 
celebrated in antiquity for its strong fortress, crowning a hill-top, 
and as being the site of an ancient fire-temple from which the 
Zoroastrian priests distributed the sacred fire to other places. 29 
As the identification of Kariyan with the 'Kar district (or town)' 
of the Pahlavi text seems to be correct, judging from the various 
old allusions, I shall proceed below to give all the data that I can 
find regarding the subject in the Arab-Persian geographical and 
historical sources. 30 

Before presenting the material from these Oriental sources, 
however, I shall insert, as a parenthetic paragraph, an important 
account of Kariyan by an English traveler who visited it some 
forty years ago. It is the only modern description of the place 
that I know, among the long list of travels in Persia, and I found 
it just after this article was completed and ready to be sent to the 
press, but happily in time for insertion here. The description is 
by Edward Stack, of the Bengal Civil Service, who visited Kariyan, 

28 See map at end of Curzon, Persia, vol. 2, London, 1892; also Edward 
Stanford, Map of Persia, London,. 1887 (Indian Survey); and especially com- 
pare Le Strange, Lands of the Eastern Caliphate, Map vi. Consult further- 
more the map in W. Tomaschek, Zur Topographie von Persien, in Sitzb. d. 
kais. Akad. d. Wissenschaften, phil.-hist. CI., vol. 108, p. 652, Vienna, 1885; 
likewise the map in E. Stack, Six Months in Persia, 1. 72, London, 1882 
(cited below). It should be observed, in passing, that the name Kariyan, 
as Ramm al-Kariyan, ' Tribe of Kariyan.' appears as a local designation of 
several places in the Province of Fars (see Istakhrl 1. 114 1. 6; cf. 1. 99 1. 2; 

1. 141 1. 4; Ibn Haukal, 2. 186, 1. 7; cf. 2. 180 1. 5; MukaddasI, 3. 424 1. 6; 

2. 447 1. 8; 2. 454 1. 7); but the tribe in general is not to be confused with 
our Kariyan of the Fire-temple, as noted also by Hoffmann, Ausziige, p. 
284, n. 2237; compare likewise the discussion by Schwarz, Iran im Mittelaller, 
2. 91-92. 

"See Le Strange, op. cit. p. 255 (with references); P. Schwarz, Iran im 
Mittelalier aus den arabischen Geographen, 2. 91-92; 3. 137, Leipzig, 1910, 
1912; also A. Christensen, L' Empire des Sassanides, p. 65, Copenhagen, 1907. 
On an old Kurdish tribe of Kariyan, see Hoffmann, Auszuge, p. 285; Le 
Strange, Description of the Province of Fars, p. 13, London, 1912. 

30 1 may add that I had practically completed collecting these data before 
having access to G. Hoffmann, Auszuge aus Syrischen Akten persischer 
Martyrer, pp. 281-289, Leipzig, 1880, which served, however, as a most 
admirable supplement as the footnotes hereafter will abundantly show. 
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March 19, 1881, and devotes a half dozen pages to the town and 
its environs (calling it 'Karyun,' correctly enough after the local 
pronunciation of the name today), in the first of his two volumes 
entitled Six Months in Persia, 1. 117-123 (New York, 1882, 
Putnams). His record has all the more value when used as a 
supplement to the Arab-Persian geographers, of a thousand 
years before, about whom he knew nothing. It unconsciously 
supports their testimony as to the antiquity of the town, its hills 
and fertile suburban districts, and especially it mentions 'the fort 
of the Fire-well, so called from the discovery of naphtha in a well 
hard by.' The features that are characteristic in Stack's account 
for comparison with the older Oriental writers are here indicated 
by spacing the words. He rightly described Kariyan as three 
miles distant from Harm, which is also still indicated in the maps; 
and both places at the time of his visit were suffering seriously 
from 'the effects of drought and famine' then prevailing in Persia. 

E. Stack, Six Months in Persia, 1. 118-123: 'Harm is a 
large village, with extensive date-groves, and perhaps two 
hundred houses. It was deserted and in ruins; we could find 
no quarters there. Karyun is still larger; it must 
have had a population of 2000 souls, but we could find 
only three families in the whole place ... Two other 
forts [besides a modern one] stand in the plain, a mile east 
of Karyun. One is the Mud Fort (Qala-i-Gili) , built when 
Karim Khan was reigning in Shiraz (1780); it is a square 
earthwork with a side of 120 yards, and had a tower every 
twelve yards. The other is the fort of the Fire- 
well, so called from the discovery of naphtha 
in a well hard by; it is a tower girt with a wall, 
on a mound. Forts and well are in ruins now. 
Karyun stands in the middle of three rocky 
hills, and these, also, are said to have been forti- 
fied. I went up one hill with some men of the village. 
They stopped at the foot, picked up bones, and said, "These 
are the bones of me n," and proceeded to tell me the fol- 
lowing story: — Shah Karan was besieged here 
by 12,000 Mussalmans, when the Arabs first invaded 
Persia.' [The story continues with an account of Shah 
Karan's successful resistance at first, until he was betrayed 
through the treachery of his own wife, and fell into the hands 
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of the Arabs, and the fortress was taken]. Such was the 
legend of Karyun. Shah Karan was, of course, afire- 
worshipper [and a footnote adds, "the Chah Tashi 
(atashi) or fire-well, was perhaps a holy place in Shah Qaran's 
time"] 31 and [he] seems to be a semi-historical personage. 
He is credited with having made sixty qanats (underground 
conduits for water). It is probable enough, too, that 
Karyun may be an ancient place. In a country 
like Persia, where the habitable spots have been marked out 
by Nature from the beginning of the world, the smallest 
human settlement in the desert may date back thou- 
sands of years. It is at least true of Karyun that 
the ruinsofafortdo actually stand on the hill, and 
that bones are plentiful in the dry torrent beds. What with 
relics of mortality, ruins, and robbers, Karyun was an emi- 
nently cheerful place. My guides said there were twenty 
inhabited houses; I doubt it. The place was once 
flourishing and well-built. Conical domes of 
abambars (water-cisterns) rose among the houses, testifying 
to a large water-supply and large population 
in former years . .. In good seasons, the plain 
where these villages [Kariyan and Harm] (and a few others) 
are situated ought to be extremely rich. I saw some 
very fine wheat under Karyun. An ancient qanat waters 
Karyun, and an unsuccessful attempt has recently been made 
by Lutf Ali Khan [the governor] to strike out another.' 

Keeping in mind this interesting modern account of Kariyan 
with its 'fort of the Fire-well,' named from a fountain of naphtha 
and marked by a ruined wall and tower crowning a mound, and 
remembering the legend of its hill-top fastness, so long impregnable, 
we may now turn to the Arab-Persian records of the place, which 
date a millennium earlier. From their allusions to Kariyan it 
will become perfectly clear that the town, like the other places, 
Darabjird, al-Baida, Nasa, Fasa, that are mentioned in connection 
with the sacred fire now under investigation, was certainly located 
in the Province of Fars. Concerning that there remains no 
question. 

31 The Persian chdL-dtaSl signifies 'fiery well'. 
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5. Arab-Persian Allusion? to the Farnbag Fire 

c. Ibn Fakih al-Hamadhani (903 A. D.) 
The earliest Arab-Persian geographer to refer to the Farnbag 
Fire, under the title Adhar-Khurrah, was Ibn Fakih of Hamadan, 
Persia (903 A. D.). In his Arabic account of an ancient fire- 
temple in the district of Farahan, near Hamadan, he goes on to 
mention several other well known sacred fires in different places, 
one of which was 'The Fire Adhar-Khurrah and fire of Jamm ash- 
Shidh (Jamshld), which is the oldest.' 32 This he also says was 
originally in Khvarazm, and was removed by the Sasanian mon- 
arch Anushirvan (he does not mention Vishtasp) to Kariyan, 
adding, moreover, that at the time of the Arab conquest a part of 
it was carried for safety to Fasa, a town which is likewise in Fars. 
Ibn Fakih's statement (ed. De Goeje, Bibl. Geog. Arab. 5. 246, 
Leyden, 1885) may be translated as follows: 

Ibn Fakih al-Hamadhani, 5. 246 1. 8 f. 'As regards the 
fire of Jamm ash-Shidh (Jamshld) it is the Adhar- 
Khurrah (i. e. Fire Farnbag). It was in Khwarazm, 
and Anushirwan. removed it to al-Kariyan. 
Now when the Arabs came into power, the Magians 
were afraid that it would be extinguished. So they 
divided it into two parts, one part (remained) in al- 
Kariyan, and one part was carried to Fasa, 33 thinking 
that if one of them should be extinguished the other would be 
left.' 34 

d. Mas'udi (943 A. D.) 
The most important passage to be brought into connection with 
the BQndahishn account is the reference to the fire of Jamshid 
(i. e. the Farnbag Fire) in Mas'udi, Muruj adh-Dhahab ('The 

» Lit. 'first', ed. De Goeje, 5. 246. 

*' The town Fasa is some fifty miles west of Darabjird; but it must be 
noted that Mas'udi (see below) says Nasa (Nisa). Incidentally it may be 
remarked that Fasa is particularly mentioned in connection with Zoroaster 
and Bishtasp (Vishtasp) by Tha'alibi, tr. H. Zotenberg, pp. 255, 262, Paris, 
1900. On Fasa see Le Strange, op. cit. pp. 290, 293, 294; Schwarz, op. cit. 
2. 97-100, but there is no special mention of a fire-temple in connection with 
this industrial town. It is possible that Fasa in Ibn Fakih is misread for 
Nasa (see below). 

"Ed. De Goeje, 5. 246; cf. also tr. Gottheil, References to Zoroaster, in 
Classical Studies in Honour of Henry Drisler, p.. 45, New York, 1894. 
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Golden Meadows,' text and French tr. by Barbier de Meynard, 
Les Prairies d'or, 4. 75-76, Paris, 1865). Mas'udI, after mention- 
ing ten celebrated pyraea, comes to speak of the fire of Jamshid, 
which Vishtasp (Bishtasp or Yistasf), at the direction of Zoro- 
aster, removed from Khvarazm to Darabjird, the chief city in the 
land of Fars. (For this latter sentence in the original, Hoffmann, 
Ausziige, p. 285, suggests reading, 'nach der Stadt [al-Karian, 
einer Dependenz von] Dfirabgerd, einer Ku?a im Lande Pars'— 
giving his reasons for the conjecture in a footnote, n. 2240). 
Mas'udI goes on to state that King Kai Khusrau (who lived 
between the time of Jamshid and Vishtasp) had worshiped this 
fire while it was in Khvarazm^ and he notices also the divergent 
tradition that it was AnQshirvan who had removed it to Kariyan, 35 
repeating likewise that at the time of the Muslim conquest the 
fire was divided for the purpose of safety, a part being left in 
Kariyan and a part removed to Nasa and al-Baida in Fars. As 
noted below, both these latter places (or practically the same 
place) are, like Kariyan, situated in the Fars Province/ The 
whole passage from Mas'udI is here translated. 

Mas'udI, Muruj adh-Dhahab, ed. Barbier de Meynard, 
4. 75-76. 'Zaradusht directed King Yistasf (i. e. Vish- 
tasp) that he should search for the fire which ha'd been 
venerated by King Jam. He made search and found it 
in the city of Khvarazm, and Yistasf then removed it to 
the city D a r a b j i r d, 36 of the land of Fars and its country. 
In our time, the year 332 [A. H. = 943 A. D.], this temple is 
called Adharjuy, and the translation of this is 'Fire-stream' 
(or Fire-river), adhar being one of the names for 'fire' and 
juy being one of the names for 'river' in old Persian. The 
Magians revere this fire in a manner in which they revere 
no other fires or fire-temples. 

'In Persian (tradition) it is reported that when Kai Khus- 
rau 37 went forth to make war against the Turks, and marched 



35 See the citation above from Ibn Fakih al-Hamadhanl; but observe 
some of the statements given below which would militate against the AnQshir- 
van tradition. 

u For Hoffmann's suggested emendation 'to the city [al-Karian, a depend- 
ency of] Darabjird' see the introductory paragraph above. 

" As remarked above, Kai Khusrau lived about two hundred years before 
Vishtasp according to the traditional dates, see Jackson, Zoroaster, p. 180. 
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to Khvarazm, he inquired there about that fire, and when he 
found it he venerated it and worshiped it. 

'And it has been said [by others] 38 that Aniishir- 
van was the one who removed it to al-K ariyan. 
The appearance of Islam caused fear to the Magians lest 
the Musulmans should extinguish it; so they left a part (lit. 
some) of it at al-Kariyan and removed a part (lit. some) of 
it to Nasa 39 and al-Baida in the district of Fars, so that one 
of them should be left in case the other was extinguished.' 40 

e. S h a h r a s t.a n I (1086-1153 A. D.) — based largely on Mas'Qdi 

Quite an extended notice of various fire-temples and their 
founders is given by Abu'1-Fath Muhammad ash-Shahrastanl 
in his well-known 'Book of Religious and Philosophical Sects' 
(Kitab al-Milal wa'l-Nihal, text ed. Cureton, part 1, pp. 197-198, 
London, 1842; German tr. by Haarbriicker, 1, pp. 298-299, Halle, 
1850) . 41 As ShahrastanI was a native of the large village of 
Shahrastan in Khurasan, being born there in 1086 A. D., and had 
studied at Nlshapur, he must have had a good knowledge of 
Persian traditions regarding the sacred fires. When, however, he 
comes to speak of the fire of Jamshid he follows Mas'udI rather 
closely in his statements regarding Khvarazm, Darabjird, and 
the tradition mentioned above with respect to Anushirvan and 
the transference of the fire to al-Kariyan (erroneously written in 

38 See Ibn Faklh, cited above, and ShahrastanI (after Mas'udI), cited below. 

s > The text here reads Nasa (not Fasti as in Ibn Faklh, cited above); so 
also Shahrast3.nl (based on Mas'udI) has Nasa, as quoted below. Nasa and 
al-Baida (the latter meaning in Arabic 'The White' town) are names for the 
same town (or possibly for two places merged into one town, like the modern 
Isfahan-Jul f ah), located about twenty miles northward from Shlraz in the 
Province of Fars (cf. Muk., p. 432, 1); the Persians called it also Nasatak 
(1st. p. 126, 11 ff.), signifying according to Yakut (1. 791, 20, and cf . 4. 778, 6), 
Dar-i Isfid, 'White Palace' — see Schwarz, Iran im Mitlelaller, 1. 16-17, 
Leipzig, 1896; Le Strange, Lands of the Eastern Caliphate, p. 280 (and map, 
p. 249). 

40 For help in connection with the translation of the various Arabic passages 
throughout, I am particularly indebted to my assistant, Dr. A. Yohannan of 
Columbia University; and also to my former pupil, Professor William Popper 
of the University of California. This special passage from Mas'udI is rendered 
likewise by Hoffmann, Ausziige, pp. 285-286. 

« Cf. C. Huart, Hist. Arab. Lit., p. 268, New York, 1903. 
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the text as al-Karman, and not to be confused with KirmSn). 4 * 
The special passage follows. 

Shahrastani, ed. Cureton, p. 197-198 (cf. Haarbrticker, 
1. pp. 298-299). 'Kushtasf gave orders that the fire which 
Jam venerated should be sought for, and they found it in 
the city of Khvarazm, and transported it to 
Darabjird. It was called Azar-Khu[r]a; 43 and the Mag- 
ians venerate it more than (all) the others. And when Kai 
Khusrau went out to war against Afrasiyab, he venerated it 
and worshiped it. It is said that it was Nushirvan 
who transferred it to Kariyan; 44 they left some of it 
there and carried some of it to Nasa.' 

f. Istakhri (951 A. D.) 

The somewhat earlier geographer Abu Ishak al-FarisI al- 
Istakhri (951 A. D.) alludes to Kariyan and its impregnable 
fortress which crowned the Mountain of Clay, and, a few para- 
graphs beyond, he states that the fire-temple of al-Kariyan was 
the most famous in Fars. 

Istakhri, ed. De Goeje, 1. 117 1. 2 f. 'The fortress of al- 
Kariyan 46 is built upon the Mountain of Clay (Jabal fin).* 6 
Muhammad ibn Wasil attacked it with his army (because) 
Ahmad bin al-Hasan al-Azdi had intrenched himself within 
it, but he was not able to take it.' And Istakhri continues, 
some paragraphs further on (p. 118 1. 6 f.) to say: 'The 
fire-temples of Fars exceed my power of 
enumeration, as there is no city, village, or place with- 
out a large number of these fire-temples; but a few of 
them are more celebrated and surpass the others in impor- 
tance. Of these is the Fire-temple of al-Kariyan, 



*> See also Hoffmann, p. 285, n. 2240. 

*' On the reading see Hoffmann, p. 286 (last paragraph), with references. 

44 See remarks above on the erroneous spelling Karman in the text instead 
of K&riyan. 

" v. 1. Kariban, Kadhiyan, Kaviyan. 

48 This is the same mountain as Kavarvand of the Pahlavi text, but there 
is no connection to be traced between the name in Arabic, Tin, 'clay' and 
Phi. Pers. Kavarvand; consult also above, p. 89, n. 25, and the reference 
to Hoffmann, Auszuge, p. 285, n. 2239. 
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which is known as Ndr Farra, and as the Fire-temple ba- 
Khurrah, that is the Fire Khurrah' (cf. Adhar-Khurrah, 
above). 47 

g. Ibn Haukal (978 A. D.) 

Ibn Haukal (978 A. D.) follows the statements of Istakhri prac- 
tically verbatim with regard to the large number of fire-temples 
in Fars, the most important being that at Kariyan; 48 and (like 
Mas'udI, also above) he says that this pyraeum was called Nar- 
juy, 'Fire-stream' (with the variant reading Nar Farra, cf. Adhar- 
Khurrah). The passage follows and should be compared with 
the others previously given. 

Ibn Haukal, ed. De Goeje, 2. 189 1. 5: 'But the fire 
temples of it (i. e. of the Province of Fars) are excessive 
in number and the mind is incapable of grasping it, as there 
is no city, village, or place, which has not in it a large number 
of these fire-temples besides those famous ones which surpass 
the rest in importance. Of these (latter) is the Fire- 
temple of al-Kariyan which is called the temple 
of Nar-juy i. e. "Fire-stream" (v. 1. Ndr Farra) and the 
Fire-temple ba-Khurrah.' 

h. Mukaddasi (985 A. D.) 

There is an allusion likewise to the Kariyan fire-temple in the 
geographical work of Abu 'Abdallah al-Makdasi, or Mukaddasi 
(985 A. D.), as he is more commonly called. 

Mukaddasi, ed. De Goeje, 3. 427 1. 12 f.: 'Kariyan 49 
is small, but its suburban villages are well-populated. 50 In 

47 The reading Nar Farra, i. e. 'Fire Farra' is the correct one as construed 
from the variants in the Arabic texts. See also especially Hoffmann, p. 284, 
and his remarks; compare likewise Schwarz, Iran, 2. 91, with references 
not only to Istakhrl, p. 118, 1. 8 (just quoted), but also to Baladhurl, p. 389, 
1. 13 (ed. De Goeje, Leyden, 1866), where Kariyan may be implied though 
not mentioned. 

49 For a reference likewise to the 'Zam (town or territory) Kariyan' see 
W. Ouseley, Or. Oeog. of Ebn Haukal, p. 91, London, 1800, and see above, n. 
28. 

49 v. 1. Kariban. 

60 For an idea of the fertility of the suburban districts around Kariyan see 
the passage cited from Stack above, p. 92. 

7 JAOS 41 
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it there is a fire-temple that is highly venerated, 
and they carry the fire- from it to (all parts of) the 
world.' 51 

i. Yakut (1225 A. D.) 

Similar (and including a repetition from Istakhri) is the state- 
ment of Yakut in his great geographical dictionary, Mu'jam al- 
Buldan, ed. F. Wiistenfeld, 4. 224-225, Leipzig, 1869; cf. French 
tr. by Barbier de Meynard, Did. de la Perse, p. 471, Paris, 1861. 
The passage runs as follows: 

Yakut, ed. Wiistenfeld, 4. 224-225; cf. Fr. tr. Barbier de 
Meynard, p. "471: 'Kariyan is a small city in Fars, 
and its suburban villages are well-populated. In it there 
is a fire-temple which is highly venerated by 
the M a g i a n s, and its fire is carried to (all parts 
of) the world. Istakhri says that among the fort- 
resses of Fars which have never been taken is the 
fortress of al-Kariyan, which is on the Mountain of 
Clay (Jabal-Tln). AmrQ, son of Laith as-$affar, 62 attacked 
it and besieged in it Ahmad ibn Hasan al-Azdi, with his 
army; but he was not able to take it, and withdrew.' 63 

j. Kazvinl (1275 A. D.) 

This statement is repeated in substance also in the 'Cosmog- 
raphy' of Zakariyya al-Kazvinl (1203-1283 A. D), who was a 
Persian, though writing in Arabic, and derived his name from his 
native place, Kazvln in Azarbaijan. 

Kazvinl, Athar al-Bilad, ed. F. Wiistenfeld, 2. 162 1. 5 f., 
Gottingen, 1848: 'Kariyan is a city in the land of 
Fars, in which there is a fire-temple held in high 
esteem by the Magians, and its fire is carried 
to other fire-temples in the world. Istakhri says: 
"One of the fortresses that can never be taken is the fortress 
of Kariyan; it is situated on the Mountain of Clay 
(Jabal min fin), and has several times been besieged but 
has never been taken". ' 



" Besides this passage there are two mere mentions of Kariyan in Mufc., 
pp. 52, 454; see also above, note 28. 

" i. e. the Saffarid ruler in the latter half of the ninth century A. D. 

"There is a mere mention of 'the fortress of Kariyan' also in Yalffit, 3. 
p. 338. 
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k. An earlier passage in Alblruni (973-1048 A. D.) 

There is a long and important earlier passage in the famous 
'Chronology' of Alblruni (Abu Raihan Muhammad al-Blruni), 
which has a special bearing on the Adhar-Khurrah (or Farnbag) 
fire-temple in Fars. It is of particular interest because this cele- 
brated scholar was born in one of the suburbs of Khvarazm (973 
A. D.), and his family was of Persian origin. It will be noted that 
while he does not mention Kariyan by name, speaking simply of 
'the famous fire-temple in Adhar-Khura in Fars', or again of 'the 
town Adhar-Khura,' his allusion is undoubtedly to the famous 
Farnbag Fire of Jamshid, referred to several times above, under 
this or similar forms, as located at Kariyan; and this is further 
borne out by the fact that Albirunf's statement shows that it was 
situated somewhere in the general region of Darabjird. It is 
expressly to be observed, moreover, that Albiruni's account 
proves that this sacred fane must have been celebrated long 
before the time of Anushirvan, because that Sasanian mon- 
arch's grandfather, King Feroz (Peroz), who ruled 459—484 A. D., 
visited it and prayed there for rain to relieve the dire affliction 
of drought which was devastating Eranshahr. This fact regarding 
Feroz at that time is all the more important as recorded by a 
chronologist, and it seems to indicate that the Anushirvan tradi- 
tion was a later one or is to be otherwise explained. I select the 
significant portions, relating to the fire-temple, from the long 
account which Alblruni gives, Chronology, tr. E. Sachau, pp. 215- 
216 ( = ed. Sachau, Leipzig, 1878, pp. 228-229), London, 1879. 

Alblruni, Chronology, tr. Sachau, pp. 215-216: 'Once in 
the time of Feroz [459-484 A. D.], the grandfather of Ano- 
shirwan, the rain was kept back, and the people of Eranshahr 
suffered from barrenness.' [The account then continues to 
describe the measures which Feroz took to relieve the distress 
of his people, even 'borrowing money from the properties 
of the fire-temples to give to the inhabitants of Eranshahr'; 
it then describes the king's act of veneration at the chief 
pyraeum as follows.] 'Now Feroz went to the 
famous fire-temple in Adharkhura in Fars; 54 
there he said his prayers, and asked God to remove 
that trial from the inhabitants of the world.' [After describ- 

54 Lit. 'to the fire-temple known as Adharkhura in Fars.' 
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ing his meeting with the priests, his fervent supplications at 
the altar, and his pious gifts to the shrine, the account con- 
tinues.] 'Then he started from the town Adhar- 
khura in the direction of the town Dara (i. e. 
Darabjird). But 55 having come as far as the place where 
is now the village called Kam-Feroz in Far s — 
it was at that time an uncultivated plain — a cloud rose and 
brought such copious rain as had never been witnessed before, 
till the rain ran into all the tents, the royal tent as well as 
the other ones. Feroz recognized that God had granted his 
prayer ... He did not leave this place before he had 
built the famous village which he called Kam-Feroz. Feroz 
is his name, and ham means "wish"; so that it signifies "that 
he had obtained his wish". ' 

From the above account it is clear that the fire-temple was 
somewhat distant from Darabjird, since he proceeded from it 
'in the direction of the town Dara.' 66 As the district of Kam- 
flruz lies north of Shiraz on the map, 57 Feroz must have passed 
a long way beyond Darabjird, if we are to locate Kariyan as 
above indicated. Under any circumstances the Adhar-khura, 
(Farnbag) Fire was regarded by Albiruni (like the other authori- 
ties) as situated in the Province of Fars. So much is clear. 

1. Incidental allusions in the Persian Epic of 
Firdausi (1000 A. D.) 

There are a couple of incidental allusions to the Fire Khurrad 
or Khurdad (which is the same as the Farnbag Fire, as noted at 
the beginning of this article) in the Shah-namah of Firdausi. 88 
Thus it is mentioned as one of 4he three most sacred fires in a 
verse — chu Adhar Gush[n]asp u chu Khurrad u Mihr — in 
connection with the history of King Ardashir of Fars, the founder 
of the Sasanian Empire (therefore antedating AnQshirvan), the 
poetical story running parallel in general with the earlier Pahlavi 

65 More literally, 'and then when he arrived at'. 
» So also Hoffmann, p. 287. 

" See Le Strange, p. 249, and cf. p. 280; also Schwarz, Iran im Mittelalter, 
1. 40-41. 
«» Cf. also Hoffmann, pp. 288-289. 
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work cited below. 89 But there is nothing definite beyond the 
general association with Fars to indicate the precise site of the 
temple. Pointing to Fars likewise is the fact that when Ardashlr 
went out to fight against Bahman, son of Ardavan, as FirdausI 
has it, he repaired first to the temples of Khurrad and R a m— 
ml Adhar Ram u Khurrad — to pray for victory. 60 

m-n. Two later Persian allusions in the Burhdn-i 
KaiV and the Farhang-i Jahanglrl 

Two later Persian works refer to the Farnbag fire-temple as 
KhQrdad or Adhar-Khurdad (cf. above). Thus: 

The Burhan-i Kali', compiled by Muhammad Husain of Tabriz, 
in the middle of the seventeenth century (lithographed edition, 
India, 1305 A. H. = 1888 A. D.), 61 v.l,p. 366, col. 2,1. 7, has simply: 
'Khurdad is the name of a fire-temple, very large 
and high,' but records under another entry (Burhan, v. 1, 
p. 27, col. 2, 1. 26): 'Adhar Khiirdar (sic!) is the name of a- fire- 
temple of Shiraz; some know it as the fifth (fire-temple), and they 
write it also as Adhar-KhQrdad, with long u.'. (On this reference 
to Shiraz see especially what is remarked below in the next 
paragraph.) The Burhdn (v. 1, p. 28, col. 2, 1. 3) has further- 
more an entry under the variant Khurln, as follows: 'Adhar 
Khurin is the fifth of all the seven fire- temples of the Parsis; the 
details regarding it are recorded under the word Adhar Ayln' 
(where notice is taken of the presumed connection of the seven 
fire-temples with the planets). 

More important, is the seventeenth century Persian lexicon 
Farhang-i Jahanglrl (lithographed edition, Lucknow, 1293 A. H. 

"See FirdausI, Shah-namah, tr. G. A. and E. Warner, 6. 212, cf. 391, 
London, 1912; Mohl, Le Livre des rois, 5. 218; and compare D. D. P. 
Sanjana, KarnSme t Artakhshtr, p. (88) 2, extracts from the Shah-namah 
(Pers. text). 

•° See Warner, 6. 226, 1. 11; Mohl, 5. 238; and Sanjana, Karndme, p. (97), 
11 (extracts from the Shah-namah. Cf . also a mere mention, Mohl, 5. 416.) 

" The author of the Burhan-i Kali' completed his dictionary 1062 A. H. 
= 1651 A. D., and dedicated it to Sultan 'Abdullah I£utubshah b. Jfufubshah, 
who ruled at Golkonda, India, 1035-1083 A. H. Besides the India litho- 
graphed copy above quoted, there is also a lithographed edition of the 
Burhan-4 Rati', published in Persia, 1247 A. H. = 1831 A. D., which has 
also been consulted. 
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= 1876 A. D.), which gives, v. 1, p. 57, II. 1-3, a list of seven noted 
Atash-Kadahs, or fire-temples, the fifth of which is Adhar- 
Khurin, called also (more accurately on p. 58) Adhar-Khurdad 
(i. e. Farfibag Fire). Its location is placed at Shiraz — that is in 
Fars — which was probably cited as conveying to an Indian reader 
of the time of the Emperor Jahanglr somewhat of an idea of the 
temple's location in that province. At any rate the tradition as 
to the Province of Fars seems to be followed. The passage runs 
thus: 

n. The Farhang-i Jahdnglrl, v. 1, p. 58, 1. 11 f. : 'Adhar- 
Khurdad was a very high fire -temple edifice in 
Shiraz; it was the fifth of all the seven fire-temples 
which the Parsis had, and they call it, also Adhar- 
Khurin.' And further on, p. 58, 1. 21, he records: 
'Adhar-Khurln is the name of the fifth 62 of the seven fire- 
temples which the Parsis have; it is called also 'Adhar- 
Khurdad.' 

6. Supplementary Allusions in Pahlavi Literature 

Having sufficiently established the fact that the reference in the 
Iranian Bundahishn seems to be fully borne out by the Arab- 
Persian writers in regard to locating the transferred Farnbag Fire 
in the Province of Fars, we may revert once more to the Pahlavi 
literature and add one or two references which may lend additional 
weight to this view. 

o. Pahlavi Kdrnamak-l Artakhshlr-l Pdpakdn (sixth century 

A. D. ?) 

From the entire context of a passage in the Pahlavi work 
Kdrndmak-l Artakhshlr-l Pdpakdn, 4. 6, it is evident that 'the 
Portal of the Fire Farnbag' — babd (ddr) I Ataro I Farnbag — at 
which Ardashir, the first Sasanian king, and thus long prior to 
AnQshirvan, prayed for victory, was located in Fars. 63 There is 

"The text here by -an oversight reads 'sixth'. 

63 See ed. D. D. P. Sanjana, Karndme, Bombay, 1896, text, p. 23, transla- 
tion, p. 20, and cf. pp. 3, 4, 40; cf. likewise ed. K. A. D. Nosherwan, Bombay, 
1896, text, p. 14, transliteration, p. 8; and also ed. E. K. Antia, Bombay, 
1900, p. 19; furthermore, Th. Noldeke, Gesch. d. Artachsir I P&pakdn, in 
Bezzenberger's Beitrdge, 4. 46-47, Gottingen, 1878. 
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no mention in the text of the place itself where the well-known 
fire-temple was situated, but as Ardashlr started on his march from 
a point on the 'sea-coast' of the Persian Gulf, where he founded 
a new fire-shrine called 'Bukht Artakhshir,' proceeding by the 
way of 'Ramishn-I Artakhshir,' from which he went on to the 
'Portal of the Farnbag Fire,' and thence to Stakhar (Persepolis), 
it is probable that the site of the famous pyraeum may once again 
be identified with Kariyan in the Province of Fars. 64 . 

p. Mention of the Farnbag Fire in the Arta Vlrdf 

In the Pahlavi book Arta Vlraf, 1. 21, 28, the company of 
priests and people who gather to choose one of their number, 
destined to behold in a trance a vision of heaven and hell, assemble 
for this purpose 'in the Portal of the Victorious Fire Farnbag' — 
pavan (pa) baba (dar) I peruzkar Ataro l Farnbag — but nothing 
definite is stated as to its location, though it should be noted that 
Stakhar (Persepolis) in Fars is mentioned incidentally somewhat 
before (AV. 1. 7), thus pointing apparently to the Fars province. 65 

q. Mere allusions to the Fire Farnbag in the 
Phi. work Nirangistan 

There are several ritualistic allusions to the Fire Farnbag in the 
Pahlavi work Nirangistan, but as they are only ceremonial in 
content they add no information in regard to the location of the 
fire-temple itself. They are recorded here simply for the sake of 
fulness: Nlr. 2. 6, B, 14-15; 2. 19, 53, 62; 2. 19. A, 21 (transl. S. J. 
Bulsara, Aerpatastan and Nirangastan, pp. 227, 316, 318, 322, 
Bombay, 1915). 

84 See K&rnSme, 4. 1-19. Similarly Hoffmann, Auszuge, pp. 287-288, gives 
arguments in this connection also in favor of identifying the scene of the 
visit with Kariyan. It might be possible furthermore to suggest that the 
port on the sea-coast was Slraf ; the precise location of Ramishn-i Artakhshir 
(Ram Ardashlr) appears not to be certain — see Schwarz, Iran, 2. 68. 

"See Hoshang, Haug and West, Book of the Arda Viraf, 1. 21, 28, London 
and Bombay, 1872. It is to be observed that Haug (and West), op. cit. p. 
146, n. 3, follows the idea (based then on the Indian Bundahishn) that 
the temple was in Ksbulistan; on the other hand, Adrien Barthelemy, Arts 
Vlr&f-Ntimah, p. 146, n. 10, Paris, 1887, is in favor of Is^akhar, that is, in 
Fars, as the probable place. See also Justi's view, below, p. 106, n. 70. 
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i. Ahigh-priest named Atur Farnbag Farukhzat 

Merely by way of supplement it may be added that the cele- 
brated Zoroastrian high-priest Atur Farnbag Farukhzat of Fars, 
who flourished early in the ninth century A. D. and is well known 
through his share in the work of compiling the Denkart as well as 
otherwise in Pahlavi literature, evidently owed his name to his 
pontifical office in connection with the Farnbag Fire-temple. 66 
It was he who refuted the 'Accursed Abalish,' a heretical Gabar 
of Stakhar in Fars, in a religious disputation held, about 825 
A. D., before Ma'mun, Caliph of Baghdad, as told in the Pahlavi 
treatise Matlgan-l Gujastak Abalish, ed. and tr. into French by 
A. Barthelemy, Paris, 1887. The 'accursed' heretic, who was a 
native of Stakhar, had once been a believer, but had received some 
affront in a fire-temple, in consequence of which he became a 
renegade to the faith, entering into ardent religious discussions 
alike with Zoroastrians, Arabs, Jews, and Christians of Fars. He 
finally repaired to Ma'mun's court at Baghdad, where he was 
utterly worsted in debate by Atur Farnbag Farukhzat, who, with 
other theological scholars, had been summoned thither by the 
Caliph to dispute with him (cf. GA 15-25). Although the fire- 
shrine at which Abalish originally met with the rebuff that turned 
him into an apostate is not to be identified with the Farnbag 
temple, there is no doubt that the great ecclesiastic, Atur Farnbag 
Farukhzat, owed his own name to his ministry upon the famous 
Farnbag Fire of Fars. 67 



M Regarding this noted prelate see West, in Grundriss d. iron. Philol. 2. 91, 
105; id. in SBE 18. 289; vol. 24, introduction pp. 26, 27; vol. 37, introd. pp. 
31, 32, 37. He must have been a native of Fars if we may judge from the 
context of Phi. Datistan-l Denig, 88. 2 (cf. tr. in SBE 18. 252), and he is 
mentioned also in the Pahlavi works Epistles of Manushclhr, 1. 39; Shgv. 4. 
107; 9. 3; 10. 55; Die. 4. 2; 5. 1, 2, 3. 

" According to the text of GA. 2-5, 'Abalish of Stakhar . . . went to the 
Fire-temple of Pusht (?) ', where he received the original affront, but there 
is uncertainty as to deciphering the name of the temple — atas-gas I Pust (?), 
see Barthelemy, Gujastak Abalish, p. 7, Paris, 1887. Barthelemy doubtfully 
suggests, with a query, to read pavan yazdt (?); but the Pazand version has 
Pust and the Persian gives Plst. It is not to be confused with Pusht near 
Nlshapur, or with Bust in Sistan, because the locality involved appears 
certainly to be that of Ijtakhr or its vicinity — seeBarthelemy, op. cit. p. 
40, n. 3 and n. 4. There is a fire-temple written as Adhar Push in the litho- 
graphed edition of the Farhang-i Jahanglrl, 1. p. 57 1. 2 (see above), but 
that is apparently a mistake for Nush Adhar in the same work 2. p. 245 1. 4 
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The material which has been brought together above comprises 
all that I have thus far been able to find. 68 We are therefore pre- 
pared to summarize it and present the main results. 

7. Summary and Conclusion 

The traditions regarding the Farnbag Fire, or fire of Jamshld, 
so far as available, seem to agree as to the fact that it was estab- 
lished by Jamshld originally in Khvarazm (Khiva), -but was 
removed from there later, in the time of Zoroaster, to another 
locality. 

The tradition found in the Indian recension of the Bunda- 
hishn, that the fire was transferred to the region of Kabul, appears 
to have far less authority on its side (even if Vishtaspa was asso- 
ciated more particularly with the east), and it may rest on a mis- 
taken reading of the difficult Pahlavi name of the mountain ,— the 
obscure word 'Kavarvand,' of a more original copy, being wrongly 
interpreted as a mountain in 'Kavulistan,' that being naturally 
better known to a writer in India. Scholars who are familiar with 
the character of the Pahlavi script will best appreciate this possi- 
bility. 

The Iranian Bundahishn, on the other hand, which is the 
older recension, 69 definitely reads mountain of Kavarvand, and 
places this in the 'Kar district,' all of which appears to agree with 
the numerous Arab-Persian writers who locate this sacred fire- 
temple at Kariyan in Fars; it is in keeping also with the couple 
of other Pahlavi allusions which tend to show that its site was in 
Fars. In any case the stronger testimony is to the effect that 
the temple was situated in the Fars Province, and thus in south- 



(where the other reading Adhar Push is also noted) ; cf . likewise Burhan-i 
ICati', 2. 457, col. 1. 1. 2 (Indian lithographed edition) or 2. 283, 1. 23 (of the 
Persian lithograph), and similarly Nush Adhar in Firdausi's Shah-namah, ed. 
Vullers, 3. 1560, 1. 2; 1709, 1. 6; 1723, 1. 19. 

« s There are some stray allusions to the general subject of this and other 
Zoroastrian fires scattered through the well-known work of Thomas Hyde, 
Hist. Relig. Vet. Persarum, Oxford, 1700 (e. g.pp. 102, 104). 

69 1 am fully convinced that the Great Iranian Bundahishn represents the 
older recension of this notable work even though the chief manuscript in 
which it is preserved happens to be about 180 years younger than the earliest 
codex in which the Indian Bundahishn is found, the latter being dated 1350 
A. D. For dates see T. D. and B, T. Anklesaria, Bund. Introd. pp. xxvii, 
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western Iran. The whole of the old Oriental testimony is borne 
out by the ruins of the fire- temple still existing at Kariyan and 
the modern account of the town and its legends given in the 
English passage quoted above. 

This fact is of further interest because it connects the religious 
activity of Zoroaster's patron Vishtaspa with the west as well as 
the east, 70 which is allowed also by tradition, as shown by a part 
of the evidence collected by the present writer in Zoroaster, pp. 
182-225," to which may be added references in Tha 'alibi, tr. Zoten- 
berg, pp. 255, 262. It may likewise be stated that the tradition 
which makes Anushirvan (instead of Vishtaspa) the one who 
removed the fire from Khvarazm appears certainly to be of later 
origin. 

On the whole, therefore, we may sum up by saying that, even 
if we were inclined to enter into a compromise by conceding that 
the original fire of Jamshid might possibly have been divided, the 
evidence in favor of the Iranian Bundahishn would still 
be too strong and would lead us to decide that the Far n bag 
Fire, when transferred, was located in the Province of 
Ffirs, and in all likelihood the site was at Kariyan as 
shown above. 

In conclusion I may add, that while I have had to remove a 
good deal of old dust to discover the ashes of this most ancient 
and sacred Zoroastrian fire, I still cherish the hope that I may 
have kindled some sparks anew so as to inspire others to make 
further researches and throw more light on this question of 
interest in connection with one of the great historic religions of 
the East. 



70 It should especially be observed that F. Justi, in Premsische Jahrb&cher, 
vol. 88, pp. 255-259, Berlin, 1897, argues for associating Vishtaspa with 
the west of Iran, and p. 257 locates the Farnbag Fire in Persis, i. e. the 
Province of Fars, at Istakhr; see Jackson, Zoroaster, pp. 221-222. 



